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ABSTRACT: Islam in the Balkans represents the most important im-
perial legacy of the Ottoman Empire. Among Muslims, unlike
Christians, there is a noticeable delay in building a national iden-
tity. The first significant forms of the formation of common ethnic
consciousness and nationalization followed in contact with the ad-
ministration of Christian countries. The aforementioned logic was
also followed by the small Muslim community in southwestern Ser-
bia. At the very beginning, that identity was characterized by the
practice of the religion and religious principles of Islam, as well as
the protection of its heritage, so that in a later period of time, due
to secularization, that identity took on the character of emphasizing
cultural heritage, customs and patterns of behavior created in the
previous period. The paper presents and analyzes the process of de-
velopment and formation of the ethno-national consciousness of
the Muslims of southwestern Serbia through a longue durée.

KEYWORDS: modernity, ethnicity, nationality, Muslims, Bosniaks,
Sandzak, Raska area
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Introduction

Ethnic identity is a complex concept that refers to a person’s identi-
fication with a particular group of people based on one or more shared cha-
racteristics, which may include origin, language, religion, tradition, or natio-
nality. It is shaped by various historical, political, social, and cultural factors
through interactions between individuals or groups.'

Nationalism is an ideology based on the assumption “that an indivi-
dual’s loyalty and commitment to the nation-state outweighs other individual
or group interests.”” It emerged in the West and is closely linked to the state.
The foundations and framework for the construction of modern Western sta-
tes were provided by absolutist states that functioned as a melting pot with
the aim of creating a single nation from people who belonged to different so-
cial, political and economic strata, and very often spoke different languages.
In short, modern Western nation-building began “with the state, in order to
proceed through the constitution of a political nation that was inclusive of all
citizens and a bearer of homogeneity and cohesion.”™

Growing internal social and political tensions and the emergence of
modern nation-states in the West led to the reforms in the Ottoman Empire.
The Tanzimat reforms, symbolized by the Edicts of 1839 and 1856, guaranteed
equal rights for Muslims and non-Muslims and consolidated the organization
of non-Muslims through the institution of millets, or sovereign religious com-
munities that enjoyed broad autonomy in legal and educational matters.* The
Edict of Giilhane (1839) and the Imperial Reform Edict (1856) overturned the
fundamental principle on which the Ottoman Empire was founded - they
implicitly denied the superiority of Islam. To persuade Muslims to relinquish
their political and social primacy and to deter Christian millets from pursuing

August Samie, Ethnicity (London: Britannica, 2025), accessed on 19 November 2025,
https://www.britannica.com/topic/ethnicity

Hans Kohn, Nationalism (London: Britannica, 2025), accessed on 19 November 2025,
Nationalism | Definition, History, Examples, Principles, & Facts | Britannica.

Gyorgy Péteri, ,,Between Empire and Nation-State: Comments on the Pathology of State
Formation in Eastern Europe during the ’Short Twentieth Century™”, Contemporary Eu-
ropean History, vol 9, no. 3 (2000): 369.

Xavier Bougarel, Islam and Nationhood in Bosnia-Herzegovina. Surviving Empires (Lon-
don: Bloomsbury Publishing, 2018), 8.
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irredentist aims, Tanzimat reformers promoted the creation of a multi-ethnic
Ottoman identity,” tied to the modernizing empire.®

However, the development of Ottoman identity failed. Balkan Chri-
stians opted for nationalism, i.e. the creation of their own nations and nation-
states. Initially, identity referred to religious affiliation. Over time, linguistic
and mythic differences fostered divisions that paved the way for “exclusive
nationalism,” turning former co-religionists against one another and ena-
bling the rise of separate nations.”

Muslims, unlike Christians, were slower to form a national identity,
largely because Islam was the Ottoman Empire’s official religion. This religi-
on, at least theoretically, privileges religious feelings over ethnicity and nati-
onalism. In addition, religion was the strongest integrative factor in the Otto-
man Empire, if not the only one. Therefore, ideas of ethnicity and nationalism
remained secondary and non-dominant with regard to self-determination
among both the Ottoman elites and the wider population. This meant that
Balkan Muslims began to accept the concept of national identity and develop
it only at those moments when the Ottoman Empire was no longer able to
protect the interests and identities of the Muslim population.®

The first significant forms of the nationalization of Balkan Muslims
came after exposure to the Christian Habsburg administrative system. The
Austro-Hungarian occupation of Bosnia and Herzegovina enabled a more in-
tense collective identification of the Muslim population vs the new occupying
authorities and towards national movements and religious-confessional seg-
ments in Bosnia and Herzegovina. This is supported by the fact that move-
ments for educational and religious autonomy emerged only after Austro-
Hungarian occupation.” Religious autonomy granted in 1909 laid the gro-

See: Natalie Clayer, Xavier Bougarel, Muslimani jugoistocne Evrope (Novi Sad: Akadem-

ska knjiga, 2020), 61.

6 Misha Glenny, The Balkans: Nationalism, War, and the Great powers: 1804-2011 (Toron-
to: House of Anansi Press Inc, 2012), 91-92.

7 Ibid, 93-94.

8 Florian Bieber, ,Muslim Identity in the Balkans Before the Establishment of Nation Sta-

tes”, Nationalities Papers, vol. 28, no. 1 (2000): 13; Peter Mentzel, ,,Conclusion: Millet,

States, and National Identities”, Nationalities Papers, vol. 28, no. 1 (2000): 203.

Kasim Suljevi¢, Nacionalnost Muslimana: izmedu teorije i politike (Rijeka: Otokar Kerso-

vani, 1981), 88.
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undwork for identity formation but, as Bougarel notes, turned the Bosnian
Muslim community into a kind of “neo-millet.” The creation of a “neo-millet”
meant allegiance to a non-Muslim community, which in return received pro-
tection of religious rights.'’ This structure kept Bosnian Muslims operating
within the framework of religious identity and institutions, limiting their ef-
forts to build a distinct national identity.

The small Muslim community of southwestern Serbia also followed
this logic. Therefore, the ethno-national consciousness of Muslims in so-
uthwestern Serbia began to develop in earnest only after the Balkan Wars,
when these regions became part of the Kingdom of Serbia. From then to to-
day, their ethno-national identification has remained fluid and changeable,
with Islam as the only constant." In this paper, “ethno-national consciou-
sness” denotes a historically formed collective awareness of belonging to a
people that is both ethnic and national in character. It combines shared mar-
kers such as religion, language, historical experience and territorial attach-
ment with a sense of common political destiny. This consciousness is not pro-
duced solely within broader political and institutional frameworks (empires,
states, political parties, international actors), but is also shaped through reli-
gious life, family socialization, schooling, literature, the press, artistic produc-
tion and other everyday cultural practices. The geographical focus is the area
historically known as Ragka / Stara Raska and later as the Sanjak of Novi Pa-
zar, today most often referred to as Sandzak. This analysis primarily concerns
the Serbian part of this region, above all the area of today’s municipalities of
Novi Pazar, Tutin, Sjenica, Prijepolje, Nova Varo$ and Priboj."*

Xavier Bougarel, ,Od “Muslimana” do “Bo$njaka” : pitanje nacionalnog imena bosanskih
Muslimana”, u Rasprave o nacionalnom identitetu Bosnjaka, ur. Husnija Kamberovi¢ (Sa-
rajevo: Institut za istoriju u Sarajevu, 2009), 120.

Religion was the basis for ethnic differentiation. Thus, in his work on the genesis of the
national question of Bosnian Muslims, Muhamed Hadzijahi¢ concludes that there is no
doubt that belonging to the Islamic religion primarily determined the ethnic differentia-
tion of Bosniaks, since Islam “is not only a religious and moral teaching that is also ma-
nifested through established rituals, but it is an entire system of behavior.” - Muhamed
Hadzijahi¢, Od tradicije do identiteta. Geneza nacionalnog pitanja bosanskih muslimana
(Zagreb: Muslimanska naklada ,,Putokaz”, 1990), 102.

In this paper, we have opted for the term southwestern Serbia. The term southwestern
Serbia is very rarely used, given that it represents a significantly different territorial
entity and encompasses areas that had a different historical development than the
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Muslim identity was initially characterized by the practice of religion
and religious principles of Islam, as well as the protection of its heritage, but
it later became largely secular due to the population’s secularization. Under
socialism, ethno-national identity centered on religious origin but shifted
toward cultural heritage, customs, and behaviors, largely without religious
practice. The last significant change in ethno-national determination occur-
red in the 1990s, when Muslims in the vast majority accepted the national
name Bosniak.

The late, incomplete formation of local Muslim ethno-national con-
sciousness motivates our attempt to trace its development. Through a longue
durée, we will try to explain how it was formed and shaped.

Ethnogenesis of Muslims in southwestern Serbia —
from their origins to the formation of the first Yugoslav state

Today’s southwestern Serbia was the center of the medieval Serbian
state, known as Raska, from which the Serbian kings of the Nemanji¢ dynasty
ruled. Within decades of arriving in the Balkans, the Ottomans conquered the
Serbian state, established stable rule, and introduced Islam, beginning the
Islamization of the local Slavic population. At first, Islamization was a slow
process. There were very few mentions of the Islamized population in the co-
untryside."” The Islamized population grew faster in urban areas.* Religious

areas where Muslims predominantly live today. In public and scholarly discourse, the
terms Sandzak (by Bosniaks) and Raska (by Serbs) are predominantly used. However,
their territorial scope also includes the area of Montenegro, where the process of bu-
ilding a national identity differs to a certain extent from Serbian regions. For more on
the administrative-territorial development of Old Ragka, i.e. the Ragka oblast and San-
dzak, see: Iparuna Ilpemosuh-Anekcuh, ,,Vicropujat TepuropujaiHo-agMUHUCTPaA-
THBHe opraHusanuje Pamxe odmactu/Canyaka”, Hoeotiasapcku 360pHux, Kib. 40
(2017): 65-83.

3 For example see: Camux CemumoBnh, ,Kapakrepucruke nopekia, MUTPAI[IOHUX I €MO-
rpad)CKMX Ipolieca Ha CjeHMYKO-IENTEPCKOj BUCOpaBHN , 300pHuK Mailiuye cpiicke 3a
gpywiiiieere Hayke, TOf. 68, Op. 163 (2017): 431; Ejyn Mymosuh, Tymun u oxonuna (be-
orpap: ETHorpadcku uncruryr CAHY, 1985), 29.

14 See: Olga Zirojevi¢, ,Novi Pazar u turskim izvorima do kraja XVI veka”, Novopazarski
zbornik, god. 1 (1977): 115; Ejyn Mymosuh, Effinuuku fipoyecu u eifinuuka CiipyKinypa
citianosnuwitiea Hoeoi Ilasapa (beorpan: ETHorpadcku nncrturyr CAHY, 1979), 61.
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differentiation was accompanied by a process of ethnic differentiation." Ejup
Musovi¢ determined that the separation of Muslims into a separate ethnic
community in these areas was “influenced primarily by the preservation of
awareness of their ethnic origin, then the preservation of the Serbian language
as a means of mutual understanding, then the retention of some elements of
South Slavic material culture and oral folk art that was nurtured in the South
Slavic ethnic area.”*

The key event for the further Islamization, the change of social rela-
tions and ethnic structure of the regions of southwestern Serbia was The Gre-
at Turkish War (1683-1699). The consequences of the war for the local popu-
lation are most vividly described by the fate of Novi Pazar. The city was bur-
ned to the ground in 1689. Its previously large population, about 30,000 peo-
ple, almost completely disappeared. Muslims retreated eastward in a mass mi-
gration, and a large number of Christians joined “The Great Migrations of
Serbs” led by Arsenije I1I Carnojevi¢.'” Migration left the region deserted, the-
reby diminishing the Christian element.'®

The appearance of the Muhajirs," the Ottoman policy of planned set-
tlement of these regions and increased Islamization led to enormous demo-
graphic changes, both in ethnic and religious terms. There is a specific case of
forced settlement of the Klimenti when 274 houses on Pester were settled in
1700. Due to dissatisfaction with life and longing for their homeland, most of
them left these regions by 1911. They were the first Albanian Muslim and first

See: Ilerap Bmaxosuh, ,,Cprcka u MycmMMaHcKa Tpajyija y IIpUjero/bCKOM Kpajy :
IPUIOT YIIO3HAaBalby eTHUYKOT MaeHTuTeTa , Cumitosujym Ceocku ganu Cpeiliena Byko-
casmwesuha, rop. 15 (1993): 154; Ilerap Braxosuh, ,ETHMYKe IpWINKe y IIPUjeII0/bCKOM
Kkpajy”, Cumiiosujym Ceocku ganu Cpeitiena Byxocasmwesuha, rog. 4 (1976) 167-176.
ITerap Bnaxosuh, ,,ETHIdka ncropuja y nayusom geny Ejyna Mymosuha”, Hososiasap-
cku 300pHuK, Kib. 29 (2006): 61.

Ejyn Mymosuh, ,Hosu ITazap y mpournoctn”, Hosoiasapcku 36opruxk, k. 2 (1978): 10.
ViBan Kocanunh, Hosoutazapcku canyax u weios emnuuxu ipodnem (beorpan: Kmmxapa
Tene Kona, 1912), 38-39.

See: Safet Bandzovi¢, Bosnjaci i deosmanizacija Balkana: muhadZirski pokreti i pri-
bjezista “sultanovih musafira”: (1683.-1875.) (Sarajevo: S. Bandzovi¢, 2013); Safet
Bandzovi¢, Deosmanizacija Balkana i Bosnjaci: ratovi i muhadzirska pribjezista:
(1876.-1923.), (Sarajevo: S. Bandzovi¢, 2013); Safet Bandzovi¢, Bosnjaci i Turska :
deosmanizacija Balkana i muhadzirski pokreti u XX stoljecu (Sarajevo: S. Bandzovi¢,
2014).
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foreign ethnic group in southwestern Serbia.”’ They would later be joined by
other tribes from northern Albania. In addition to the Albanian tribes, the
ethnic picture of the region was also changed by the mass immigration of the
people from Brda (Hills) and Herzegovina.”' Islamized Albanian tribes, thro-
ugh intermarriage with Muslim settlers, mostly Serbs, and indigenous people,
gradually adopted the Serbian language and many folk traditions, thereby
practically becoming Slavicized.”

The new settlers in southwestern Serbia moved frequently from
one place to another. The settlements were small and unstable, and often
abandoned. They were consolidated only after 1737, but the stable situati-
on lasted for a relatively short time.” Significant ethnic upheavals were
initiated again during the First Serbian Uprising. Units of Serbian rebels,
Ottoman armies led by Sulejman Pasha of Skopje and Numan Pasha Mah-
mudbegovi¢, roamed the region, causing great casualties among the local
population, both Orthodox and Muslim.** Despite the large-scale aban-
donment of the area, it remained a place of immigration. It was perma-
nently populated by people from the Montenegrin hills - the Vasojevi¢i,
Kuc¢i, Bratonozi¢i and other tribes, from Drobnjak and other parts of ea-
stern Herzegovina.” This again brought about an ethnic change in the po-
pulation. During the 19th century, individuals from immigrant families

20

JoBan Tomuh, O Apuayiuma y Ciiapoj Cpduju u Canyaxy (Beorpap: ITpocsera, 1995),
70-74.

2 Muwmcas JIyrosar, ,,EtHndke npomene y odmactu Crape Pamke,” Oiucax u3 Inaca
CCCVII Cpiicke axkagemuje Hayka ymeitinocitiu Ogemerve gpywiieenux Hayka, dp. 20
(1978), 226.

2 Cenumosnh, ,,Kapakrepuctuke nopexia’, 432.

#  Jlyrosar, ,EtHnuke mpomene y odmactu Crape Pamixe”, 216.
2 See: borymun Xpadak, ,,Cprcku ycrauuiy u HoBomasapcku canirak (Pamka) 1804-
1813. ropune”, Hcimiopujcku uacoiuc: opian Vcimopujcxoi uncimiuitiyiia CAH, rox.
40-41 (1993-1994): 95-136; Ecap Paxuh, ,IIpBu cpuckn yCTaHaK U HEros yTUIaj
Ha npunuke y HoBomasapckom cannaky”, Hosouasapcku 300pHuk, Kib. 32 (2009),
63-95.

»  Muomup Jaumnh, ,,AfMUHUCTPaTUBHO-TepUTOpUjanHu monoxaj Crape Pamike y goda
TypCKe B/IafiaByHe 1 HacTaHak uMeHa Canyak”, y Odnacitiu Citiape Pawxe kpajem XIX
u nouetnixom XX sexa: (30opHuk pagosa ca HayuHol ckyia 080gom ocamgeceitioiogu-
wirwuye ocnodoherwa munewiesckoi kpaja og wiypcke énaciiu, yp. Iletap Bmaxosuh u
Cnodopan I'ojkosuh (ITpujenosse: YcraHoBa 3a KynTypy 1 odpasosame ,,JJom Peomy-

nuje”, 1994), 27.
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converted to Islam, and most of them did not even change their old Chri-
stian surnames.*

The decisions of the Berlin Congress initiated new migration and im-
migration movements. The ethnic structure of the region underwent another
change. The muhajirs had a decisive influence on ethnic and confessional
change.” By the decisions of the Berlin Congress, Austria-Hungary was gran-
ted the right to occupy Bosnia and Herzegovina, and Montenegro was gran-
ted the right to occupy the surrounding Brda, which triggered huge waves of
emigration. The number of immigrants was very large. Thus, the population
of Novi Pazar and its surroundings increased by 15%. Among the muhajirs,
those from Niksi¢ and Kolasin stood out. As Mu$ovic states, they were “great
religious fanatics, which means that their faith was above ethnicity, one might
say, above everything else.”” The Muhajirs, with the support of the Porte, af-
ter 1878 transformed the entire Old Raska into a true Krajina. In addition to
the Slavic settlers, Circassians, a completely new ethnic element, also arrived
in Novi Pazar.”

The annexation of Bosnia and Herzegovina triggered a new wave of
emigrants. They were now mainly settled in the Pljevlja Sandzak, and only
later in the Sjenica Sandzak.” And not only did it trigger a new wave of im-
migrants, the annexation also caused a stronger Albanization among the lo-
cal population. The Albanization was felt in the Sjenica and Pazar kazas,”

% Salih Selimovi¢ highlights the Islamization of the Papi¢ family as a characteristic example.

The Papi¢ family originate from Papa near Bijelo Polje, from where they went to Buce
near Priboj. During the Karadorde Uprising, fleeing the oppression of Sulejman Pasha of
Skopje, they arrived in Kladnica. Their stay was conditioned by their acceptance of Islam.
Some accepted it, while others who did not want to went further towards UZice and Ta-
kovo - Camnx Cenmumosnh, ,,Heke kapakrepucTike MOpeK/Ia ¥ MUTPALOHE JYHAMIKE
craHOBHUIITBA Ha mofipyyjy Cjennue”, Hosouazapcku 36opruxk, Kib. 24 (2000): 132.

7 According to the 1875 census of male military conscripts, there were more Christian men

than Muslim men in this area. See: Fehim Li¢ina, Selim Sadirovi¢, Novi Pazar: geodemo-

grafska kretanja, (Novi Pazar, RoZaje: Institut za historiju, demografiju i antropologiju,

2024), 120.

Ejyn Mymosuh, ,,Hukmhann u Konaumnmu y Canyaky”, Hosonasapcku 360pHUK, Kib.

7 (1983): 92.

Mymosuh, ,,Hosnu ITasap y npomtocru”, 11.

28

29

3 Borymun Xpadak, ,HoBomasapcku caHIlak y IOCTeA0] eTaly OTOMAHCKe BJafjaBIHe

(1908-1912)”, y Odnacitiu Ciniape Pawike kpajem XIX u iioueitixom XX sexa, 108.

31 Kocauunh, Hosoiasapcku canyax, 21-22.
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and it had an impact on the local population because, as Jovan Cviji¢ at that
time noted, they represented a “floating mass” without a clearly established
identity.”

From the abovementioned, it can be clearly concluded that local
Muslims did not have a strongly developed ethnic consciousness. It is al-
most impossible to talk about a national one. The only important compo-
nent of Muslim identity was religious, and it always stood out in the fore-
ground. Even the term “Turk,” which dominated the identification and self-
identification of local Muslims, had primarily a religious, not an ethnic and
national character.”® On the other hand, numerous contemporaries of the
time wrote about the local population and its identity, defining its form ba-
sed on facts, their own observations and convictions. Gaston Gravier defi-

»34

nes Muslims as a population of “Serbian blood, type and language,”* Teo-

dor Ipen as Bosnians,” Ivan Kosan¢i¢ as “Turkified Serbs” who completely

“have the type of Bosnian and Herzegovinian Muslims”*

and Jovan Cviji¢
as Dinaric Serbs whose characteristics were changed “under the influence
of the Quran and Islam.” Among contemporaries at the time, the domi-
nant view was that Muslims were “Islamized Serbs.” This was especially
expressed by authors of Serbian origin. However, until the Balkan Wars,
Serbia in these regions carried out exclusively national propaganda towards

the Orthodox population. Immediately before the start of the Balkan Wars,

2 Josau IIBujuh, Ocnose 3a ieoipadujy u ieonoiujy Makegonuje u Citiape CpSuje : ¢ iipoma-
wiparouma y Jynnoj byiapckoj, Tpakuju, cycegnum genosuma Mane Asuje, y Tecanuju u
Eiupy: (ca 24 ieoipagcke u ieonouixe xapiie u poitioipaduje usean itiexciia u ca 71 ipo-
dunom u ckuyom y wexcitiy), k. 3 (beorpap: Cprcka kpabeBcka akagemuja, 1911), 1166.
Munucas Ilerposnuh, ,O undunjckom mutawy y Crapoj Paiukoj (Canyaxy) youn ban-
KaHCKJX paToBa ca OCBPTOM Ha MurenteBcky Kpaj”, y Odnaciiu Citiape Pawike xpajem
XIX u sioueitixom XX sexa, 45-80.

T'acron I'pasje, Hosotiasapcku canyax (Hosu ITasap: 3aBuyajuu mysej, 1977), 10.

When talking about nationality, it should be borne in mind that, in accordance with Ka-
laj’s idea of an integral Bosnian nation, Ipen considers all residents of southwestern Ser-
bia, both Muslims and Christians, to be Bosnians — Teogop Vnen, Citiapa Pauixa (beo-
rpag: Cnyxdenn rmacHuk, 2022), 32. More about Kalaj ideas of Bosnian nation in: Tomu-
cnaB Kpapaunh, Kanajes pexcum y Bocnu u Xepueiosurnu (Beorpan: Catena mundi, 2017)

36 Kocauunh, Hosouiasapcku canyax, 20-21.

3 Josau Lujuh, Bankarcko ionyocitipeo u jysHocno8eHcKe 3emmpe: 0cHOB8e anitipoiloieoipa-

¢uje (Beorpan: Mapco, 2011), 287.
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the press in Serbia and the surrounding Christian countries called on go-
vernments and peoples to lead the fight for the liberation of their compatri-
ots, emphasizing that “the final hour of the showdown between the cross
and the crescent” had come.”

The Balkan Wars were over, but there was no “final showdown with
the crescent moon.” The Serbian elite of the time, at least in public discourse,
opted for a tolerant policy expressed through the motto “a brother is loved,
no matter what his religion” (Brat je mio ma koje vere bio).”” Yet contempo-
rary investigations, such as the report of the Carnegie Commission, as well as
later historiography, documented widespread violence against Muslim civili-
ans, forced migrations and other forms of pressure exercised by Serbian and
other Balkan armies in 1912-1913.* This discrepancy between inclusive pu-
blic rhetoric and exclusionary practices reinforced among local Muslims the
feeling that they were an unwanted and insecure group in the new Serbian
state, which would later facilitate the strengthening of a distinct ethno-natio-
nal consciousness.

Considering them Serbs, Muslims now had to be brought closer to Ser-
bian national thought. Not much could be done on this issue due to the rapid

One of the reasons for such a stance can be found in the direction in which the construc-
tion of Serbian national identity was taking place. Namely, Miller states in his study that
until 1878, Serbian national consciousness contained certain anti-Ottoman elements, but
it clearly lacked anti-Islamic elements. The direction of expansion towards the south after
the Berlin Congress caused this identity to develop “anti-Muslim elements into a clear
anti-Islamism with an Orientalist structure” over time — Dietmar Miller, ,,Orientalism
and Nation: Jews and Muslims as Alterity in Southeastern Europe in the Age of Nation-
States, 1878-1941”, East Central Europe, vol. 36, no. 1 (2009), 71; Asguja Asguh, ,On-
IITY TOITIel HA MUTPALMOHA KpeTarmha MyCIMMAHCKOI CTAaHOBHMINTBA Ha Bakany on
Kpaja XIX Beka /10 3aK/bydyera jyroCIoBeHCKO-Typcke KoHBeHLuje (11. jyma 1938. ropu-
He)”, Hosotiasapcku 300pHuK, Kib. 9, 1985, 154.

¥ Among other things, newspaper articles speak about the correct stance and direction of
Serbian politics. See: I'muura, M., ,J13 Hosor ITasapa: Teman sude: hyj n mohyj”, banxan-
cKu paili y cruyu u peuu, 27. 1. 1913, 27; Inmmma, M., ,, Tpde ka’ manutu. Cimunna us
ocnodobhenor Hosor Ilaszapa”, bankaucku paili y cruyu u peuu, 3. 2. 1913, 43; AHOHMM,
»Haum y Ilpujenomwy”, banxkaucku paili y cruyu u peuu, 3. 3. 1913, 109; AHoHuM, ,,Cpduja
cnodopuja”, Bankaucku pai y ciuyu u pewu, 17. 3. 1913, 132.

Carnegie Endowment for International Peace, Report of the International Commission to
Inquire into the Causes and Conduct of the Balkan Wars (Washington, DC: Carnegie En-
dowment for International Peace, 1914).
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onset of World War I. The war also showed the double standards of the state
towards the population of Old Serbia. The local population was deprived of po-
litical rights and freedoms, due to the validity of emergency measures in the li-
berated areas, but was required to fulfill military obligations. Damjan Popovic,
commander of the New Areas Troops, considered the recruitment of Muslims a
process of emancipation.*' Certainly, a significant number of them were recrui-
ted, and during war operations, “the Muslim detachments thus shared the fate
of the Serbian soldiers, both in the heroic defense and in the subsequent retreat
from the Belgrade positions.”* The depicted heroic struggle of Muslims can cer-
tainly contribute to the development of a sense of belonging to the state of Serbia
and Serbian national identity. In addition, during the withdrawal of the Serbian
army, the local population did not remain passive, and Muslim soldiers played
a significant role in the withdrawal as guides of the army.* However, these in-
stances of rapprochement were few. As J. Salji¢ points out, the result of Muslim
participation in the Serbian army was devastating.** The vast majority of Mu-
slims from the Serbian army joined the Austro-Hungarian army.

When it came to the issue of protecting the rights of the Muslims in
World War I, “Serbia was reluctant and used the war as an excuse to confiscate
the land, property, and the animals of the Muslims and force the Muslim po-
pulation to enter military service, contrary to the Istanbul Treaty”* which furt-
her alienated the population from Serbia and pushed it closer to Austro-Hun-
garian state. Under Austro-Hungarian occupation, ethnic tensions resurfaced
and were often exacerbated by the occupiers, deepening divisions.*

4 Danilo Sarenac, Aleksandar Mileti¢, Izmedu diskriminacije i neplanirane integracije: Albancii Bo-

$njaci u srpskoj uniformi 1914-1918 (Novi Sad: Centar za istorijske studije i dijalog, 2020), 7-8.
2 Ibid, 15.
4 Peyen lIkpujem, ,,Hekonuko aycTpo-yrapckux fOKyMeHaTa 13 BpeMeHa OKyIIaluje Ho-
BOIIa3apCKOT ¥ CjeHMYKOr Kpaja (1915-1918),” Bojuoucimiopujcku inachux, rog. 71, 8p. 1
(2021), 237.
44 Josana llamuh, »MycnuMaHyu HOBUX odmactn Cp&/{je Y cprckoj Bojcuu Tokom IIp-
BOT cBeTcKOT pata” y Cpdu u IIpeu ceeiticku paiti 1914-1918: 360pHux pagosa ca me-
hynapognoi Hayunoi ckyila ogpycanoi 13-15. jyna 2014, yp. Iparomyd Kupojurnosuh
(Beorpan: Cprcka akajieMnja HayKa M yMeTHOCTH, 2015), 349-363.
4 Girsoy Sahin, ,Impact of the World War I on the Muslim Population of Serbia”, Journal
of Ottoman Legacy studies (JOLS), vol. 3, issue 5 (2016), 78.
4 See: Muoppar Pagosuh, ,,YOupame derBptute y JexxeBCKoM cpesy 3a BpeMe IIpBor u

Ipyror cBerckor pata”, Hosotasapcku 36opHux, Kibs. 22 (1998), 266.
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The short-lived administration of the Kingdom of Serbia could not
eliminate the feeling of connection with the Ottoman Empire. The Austria-
Hungarian occupier exploited these sentiments. In 1916 and 1917, volunteers
were recruited for the war effort of the Central Powers. Recruitment propa-
ganda claimed “the world war was started to destroy Muslims.” and instilled
hope among the Muslim population about the return of the Ottoman Empire,
prompting many to volunteer.”

A key event in the contemporary identity of Bosniaks in so-
uthwestern Serbia was the Sjenica Conference, held in August 1917 with
the mayors of Sandzak municipalities in attendance. All the mayors were
Muslim, and the decisions were non-plebiscitary, as the Serbian population
was not consulted. The conference resolved to request annexation to Bo-
snia and Herzegovina, or, if denied, autonomy for Sandzak. If this request
was not met either, it was concluded that the only reasonable solution was
the departure of Muslims from this area.*® Today, there are conflicting
views regarding the conference. Bosniak authors stress that the Sjenica
Conference confirmed Sandzak as a historical entity and reflected Bosni-
aks’ desire to preserve their identity and view Bosnia and Herzegovina as
their homeland.” In contrast, Serbian authors view it as reflecting Austro-
Hungarian interests, aiming to strengthen their position in annexing the
strategically vital Novi Pazar Sandzak while negotiating a separate peace
with Serbia.” The demands did not have a significant impact, and the fol-
lowing year saw the collapse of Austria-Hungary and the establishment of
the first common state of the South Slavs - the Kingdom of Serbs, Croats
and Slovenes.

¥ Redzep Skrijelj, ,Durumlije iz SandZaka na Galiciji (1916-1917)”, Historijski pogledi, god.
1, br. 1 (2018), 89.

*® Okrugli sto “Sjenicka konferencija, 1917-2017": Sto godina Sjenicke rezolucije (Novi Pazar:
Bos$njacko nacionalno vijece, 2017), 3-4.

¥ Ibid.

*  Byne Bpamanan, ,ITomMTuuke, eKOHOMCKe U NIPOCBETHE NPWINKE Y IPHjero/bCKOM
OKpYTY 3a BpeMe aycTpoyrapcke okynauuje”, Cumiosujym Ceocku ganu Cpeitiena Byxo-
casmwesuha, op. 15 (1993), 195-196; Yemomup Antuh, ,Cjennixa koHdpeperunja“, Bu-
TOBHaH, faTyM mpucrymna 1. 8. 2025, https://vidovdan.org/istorija/cedomir-antic-sjenic-
ka-konferencija/.
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The Yugoslav experience

The newly formed Kingdom of Serbs, Croats and Slovenes experi-
enced a crisis throughout the entire interwar period due to the conflict
between Serbs and Croats. Muslims also became the subject of that con-
flict. Both Serbs and Croats tried to incorporate them into their national
corpus. In such circumstances, Muslim political parties insisted on “the
confessional distinctiveness of Muslims as the primary factor of collective
identification, leaving the national component of the political program
unused, and therefore susceptible to manipulation by Serbian and Croati-
an ideologists.”!

The national task of Serbian ethnology of that time was to resolve
the dilemma of “how to define the population which, according to the un-
derstandings of that time, was ethnically (predominantly) Serbian, and cul-
turally (mainly) Turkish”.> A model of unproblematic coexistence within
the new state was to be established. The project of nationalizing Muslims
was successful to a certain extent, but was largely limited to the intellectual
and political elite.”

However, the activities of political parties with a Serbian national de-
signation and their attitude towards Muslims completely contradicted the na-
tionalization project. Antagonisms from earlier periods were now systemati-
cally and constantly fueled. As time went on, the already existing contradicti-
ons between Serbs and Muslims intensified. A significant role in all this was

1 See: Jovan Hadzi Vasiljevi¢, Muslimani nase krvi u Juznoj Srbiji (Beograd: Stamparija ,Sv.
Sava,” 1924); Cedomil Mitrinovi¢, Nasi muslimani: studija za orijentaciju pitanja bosan-
sko-hercegovackih muslimana (Beograd: Biblioteka drustvo, 1926); Dragi$a Lapcevi¢, O
nasim muslimanima (socioloske i etnografske beleske) (Beograd, Geca Kon, 1925); The
work of Jovan Cviji¢ is also of exceptional importance; in this context, we would single
out his previously mentioned work Balkansko poluostrvo; Marko Pisev, ,Izmedu “azijat-
skog” islama i “pravoslavnog” slovenstva: jugoslovenski muslimani u ranoj srpskoj etno-
logiji”, Antropologija: asopis Centra za etnoloska i antropoloska istraZivanja (CEAI) Fi-
lozofskog fakulteta Univerziteta u Beogradu, god. 19, br. 3 (2019), 177.

2 Ibid, 177.

> Ana Ranitovi¢, ,Why do they call it Raska when they mean SandZak? On the sychrony
and diachrony of identities in Southwest Serbia?” (Phd Thesis, University of Oxford,
Oxford, 2016), 80.
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played by the economic backwardness of these regions,* mass illiteracy,” the
tradition of old feudal relations® and the religious division of Serbs and Mu-
slims fueled by strong religious fanaticism.

The Serbian elite’s distrust of the local population was fueled by the
knowledge that during World War I, the vast majority of Muslims had volun-
tarily joined enemy military units.”” Administration in the southern provinces
of the new Kingdom functioned as a de facto military regime. Belgrade issued
government decrees, but military officers selectively enforced them and often
ruled at their own discretion.”®

Harsh treatment of Muslims by the authorities was widespread, and
murders and robberies were not uncommon. Such disorder created conditi-
ons for the rise of komitas, which was closely tied to the Kosovo Committee,
whose aim was to annex Albanian-inhabited areas to Albania.” The most fa-
mous outlaw was Jusuf Mehonji¢.” The komitas were supported by the local
population, who considered them “national fighters for Islamic rights and
their protectors.”® A certain part of the outlaws moved to Turkey by 1924,
which, in combination with the socio-political situation on the ground, trig-

> More about this: Mumh ITerpouh, ,Pamka odmact y jyrocnmoBenckoj apxkasu 1918

1941. : crame u npodnemu”, Apxus, rog. 8, dp. 1/2 (2007), 90-107; Munh Ilerposuh,
»Pallika 0d/1acT y jyrocmoBeHcKoj ap>kaBu 1918-1941. : crame u npodnemu”, Apxus, TOf,.
9, 8p. 1/2 (2008), 33-49.
> See: Definitivni rezultati popisa stanovnistva od 31 marta 1931 godine (Beograd: Drzavna
Stamparija, 1938), 121, 126-127, pmarym nmpucryma 1. 8. 2025, https://publikaci-
je.stat.gov.rs/G1938/Pdf/G19384001.pdf
56 See: Jbyduia Kanpuh, ,,ArpapHo murtame u YcraB CXC us 1921. rogune”, Ananu Ipas-
Hoi gpakyninieinia y Beoipagy, ron. 16, 6p. 2 (1968), 265-278; borymun Xpadax, [lemujeiti:
opianusayuja mycnumana Maxegonuje, Kocosa, Meitioxuje u Canyaxa: 1919-1928 (beo-
rpag: b. Xpadaxk, 2003)
Jovo Miladinovi¢, ,,Heroes, Traitors, and Survivors in the Borderlands of Empires Mili-
tary Mobilizations and Local Communities in the Sandzak (1900s-1920s),” (Phd thesis,
Philosophischen Fakultit der Humboldt-Universitat zu Berlin, Berlin, 2021).

Xpadaxk, [lemujeii, 64.
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Naka Niksi¢, ,,Jusuf Mehonji¢ u pjevanju Sandzackih Bos$njaka”, Historijski pogledi, god.
1, br. 1 (2018), 122-124.

Serbo Rastoder, ,, Trideset i sedam neobjavljenih dokumenata o muslimanskim odmetni-
cima iz Crne Gore i Srbije 1919/1929 (I dio)”, Almanah, br. 9-10 (2000), 223-271.
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gered the first significant wave of emigration from these areas in 1925.%
Waves of migration continued, mostly driven by private initiative. In 1938
the Kingdom of Yugoslavia reached an agreement with Turkey and signed a
convention on further emigration, bringing the state into the process. The
outbreak of the Second World War prevented its implementation. Emigrati-
on continued after World War II, and Josip Broz reached a similar verbal
agreement in 1953. During the socialist period, religious and economic rea-
sons were listed as the most common reasons for emigration.”

The political actions of these parties significantly hindered efforts to
integrate Muslims into the Serbian national corpus. The years 1919-1922
were relatively calm. Political competition on the ground was mainly between
the Radicals and the Democrats, with no sharp inter-confessional party con-
flicts. In that initial political period, on December 17, 1919, the Founding
Congress of Muslims from the South - the DZemijet was held. The founding
congress defined the organization’s platform and ideological basis. Its goals
centered on religious matters, demands for religious and educational auto-
nomy, and the issue of agrarian reform.*

In the 1920s, the Dzemijet’s radical orientation became evident. The
Radicals expected it to form a religious organization and, as such, join the Ra-
dical Party—a highly pragmatic arrangement. DZemijet members, however, be-
lieved they could cooperate with the Radicals only on the question of agrarian
reform. On the other hand, the Radicals used the Dzemijet to suppress the De-
mocratic Party, which had achieved significant success in the municipal electi-
ons in the Sandzak municipalities, and the Yugoslav Muslim Organization
(JMO), whose influence was felt in Priboj, Nova Varosa and Prijepolje.®’

62 Istorijski arhiv ,Ras”, Novi Pazar (IARNP), Zbirka hronika (ZH), Miodrag Mijo Radovi¢:
Hronika Novog Pazara u NOB-u, 68; Apanh, ,Xajayuka u KoMuTcKa fematHocT y CaH-
yaky”, 160.

6 See: Sava Durdevi¢, ,Jzmedu migracija i povratka: iseljavanje u Tursku iz Novog Pazara

i okoline tokom Sezdesetih godina dvadesetog veka”, u Nova istraZivanja jugoslovenske

proslosti: perspektive sa postjugoslovenskog prostora: tematski zbornik, ur. Natalija Dimi¢

Lompar, Ognjen Tomi¢, Nikola Koneski (Beograd: INIS, 2025); Edvin Pezo, ,,Kompara-

tivna analiza jugoslovensko-turske konvencije iz 1938. i “dzentlemenskog sporazuma” iz

1953: pregovori oko iseljavanja muslimana iz Jugoslavije u Tursku”, Tokovi istorije, br. 2

(2013), 97-120.

Xpadaxk, [lemujein, 81-82.

6 Ibid, 93.
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The Radicals’ hope that the Dzemijet would remain a religious orga-
nization was in vain. The proclamation for the elections of November 28,
1920, emphasized that “all Muslims of Macedonia and the Sandzak should
stand under the banner of the DZemijet, because this is the only way to realize
the religious, national, intellectual and all other needs and goals of Mu-
slims.”* The Dzemijet only became a separate political organization after the
parliamentary elections on 18 March 1923.” During their joint action with
the Radicals, the influence of the Democrats and the JMO in these areas was
minimized.

The breakup of the Radicals and the DZemijet caused great rivalry,
but also enabled national-religious grouping in the area of southwestern Ser-
bia. A key event was the failed assassination attempt on Zivko Susi¢, the di-
strict mayor in Novi Pazar. This event was used to rally Serbs around the Ra-
dical Party and to take a tougher course towards Muslims.® During the elec-
tion campaign, the Radicals expressed intolerance towards Muslims, equating
the Muslim population with Turks. In contrast, the leaders of the Dzemijet
party used religious fanaticism to gain supporters.”’ Election slogans most vi-
vidly represent their agitation. The DZemijet engaged the electorate with slo-
gans that emphasized the religiosity of Muslims, such as: “Muslims unite! For
the salvation of Islam, for the religion and the Quran.” In contrast, the Radi-
cals rallied around religious slogans such as “For the cross, honorable Serbs
unite against the Turks.””® The peak of negative electoral intolerance occurred
in 1925. When it became clear that the Dzemijet would achieve a good result,
the persecution of Muslims began on election day, which continued after the
election. The persecution was so severe that it caused a mass exodus to Tur-
key, and the DZemijet was practically destroyed after the election. During the
political struggle, A¢if Hadziahmetovi¢ Bljuta emerged as a leader of Mu-
slims. He would continue his political activities with his political comrades
even after the DZemijet was destroyed, and his support for Serbian candidates

% Ibid.
67 Ibid, 117.
68 IARNP, ZH, Miodrag Mijo Radovi¢: Hronika Novog Pazara u NOB-u, 49-50.

i Hoesu Ilasap u okonuna (beorpan: KmmxeBne HoBuHe, 1969), 289-290.

" Hivzo Golos, Sandzak u politickom i drustveno- ekonomskom Zivotu Jugoslavije (1918

1941) (Prizren: Utilus, 2014), 115.
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in the period up to 1941 was often crucial in the election race.”" The intense
political battles between the two groups were largely confined to the southern
regions of Novi Pazar, Tutin, and Sjenica. Since 1923 and the split with the
Radicals, the influence of the Dzemijet was suppressed in Priboj, Prijepolje
and Nova Varos$a. This enabled the return of the influence of the JMO, at least
for a short time, in these areas.””

In a broader political reconfiguration, the radical Bosnian Muslim
faction centered around Gajret sought to extend its influence southward. In
late 1920, the society was founded in southwestern Serbia, where it also pro-
moted a Serbian national identity among local Slavic Muslims.” The Dzemi-
jet did not look favorably on its establishment, considering it an exponent of
the ruling circles from Belgrade. Therefore, the DZemijet sabotaged the work
of Gajret in these regions throughout its existence. The society was active un-
til the beginning of World War II, organizing various cultural and educatio-
nal activities, Eid parties, picnics, outings and other events.”*

Low interest in joining Gajret was partly rooted in the community’s
limited educational background. At the time, many Muslims were reluctant
to educate their children, fearing that schooling would lead to their “Serbifi-
cation” (da se povlase).”” The Great Madrasah of King Aleksandar in Skopje
was of great importance for national-educational activities during this period.
The madrasah was founded in 1924 and was specific in many ways. It was a
boarding school that provided free accommodation and meals, and it began
operating in 1925. Representatives of the DZemijet opposed the work of the

71

Milutin Zivkovié, ,, A¢if Hadziahmetovié Bljuta: prilozi za biografiju 1919-1941", Istorija
20. veka, god. 30, br. 3 (2012), 79-83.
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cKux Hayka, ToM. 428, k. 18 (2018), 497.
74 More about Gajret in this area: Hagup Jaumh, ,,Tajper y IIpudojy, Ilpujenomwy, Hosoj
Baporuu u Cjennun”, Mciwmopujcka dawitiuna: ioguwreax Vcinopujcxoi apxusa y Tuitio-
som Yacuuy, 5p. 21 (2012), 73-90; Nadir Dacié, Gajret u Novom Pazaru (Beograd: Fakul-
tet islamskih nauka, 2014).
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Vicropujcku apxus ,Pac”, 2023), 365.
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Madrasah, like the work of Gajret. They believed that “Bosniaks would Serbify
their children,” that “the school was not religious enough,” that the music
section would make students “musicians” rather than Islamic priests, etc.
Such propaganda bore fruit. Only 13.7% of the total number of students came
from the area of southwestern Serbia. The madrasah did not produce Serbs,
as the DZemijet representatives believed, but communists. Communists loyal
to the Yugoslav, not the Serbian, national idea.”

Religious and political divisions over time caused ever greater and
more pronounced divisions between Orthodox Christians and Muslims. The
divisions were expressed both among the youth and the adult population. Re-
ligious hatred, whether latent or open, set the “tone for the entire life in these
small towns of Sandzak.””” This hatred escalated into a religious war during
World War II.

During the Second World War, archival sources from all sides gene-
rally referred to Muslims as a religious group. Only in a small number of do-
cuments issued by the Communist Party of Yugoslavia (KPJ) were they
described as “Muslims” in a national sense.”® The influence and activities of
the Independent State of Croatia (NDH) and Albania in southwestern Serbia
would trigger the Croatization and Albanization of the local population. The
Croatization of Muslims in southwestern Serbia continued for as long as the
NDH government remained in power. Attempts to Albanianize local Mu-
slims began in the first days of the occupation. Muslims, especially those in
the city, were “ordered to wear geleshe instead of fez, to change their surna-
mes by removing -i¢, to send their children to Albanian-language schools, di-
splay Albanian flags on their homes etc.”” Like Croatization, Albanization
did not have significant success. As Zivkovi¢ concludes, “the acceptance or

76 Mycradpa Memuh, ,,Yuennun Benuxe Menpece u peponyuuja’, Hosoiasapcku 300pHux,

Kib. 6 (1982), 75-129.

77 Myxamen Adparuh, , KynTypHo-nonmuTnaku pap cTyfeHata u omnaavte usMeby nsa pa-
Ta, OJHOCHO Y BpujeMe of, 1935. no 1941. ropune”, 36oprux Cjenuue: Hayka, Kyniypa,
yMmeitiHocit, dp. 6-7 (1990-1991), 66.

78 Mwunyrus XXuskosuh, Ciiiapa Pawika tiog uitianujanckom oxyiayujom: 1941-1943, k. 1
(Beorpan: Catena mundi, 2020), 14.

7 Munyrue JXuskosuh, Vsmehy ,Benuxe Andanuje” u oxyiaupane Cpduje: Hosu Ilazap,
Tyiwiun u Méapcku Konawun (1941-1944) (Jlenocasuh: VIHCTUTYT 3a CPIICKY KYNTYypY,
2018), 44, 46, 56.
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rejection of Croatian and Albanian identity was a reflection of political prag-
matism depending on the current interests of Muslims.” Islam remained
central to their self-identification, so many emerged from the war identifying
once again simply as Muslims in the religious sense.

The Communist Party of Yugoslavia emerged victorious from the
war. During the conflict it operated under the motto “brotherhood and
unity,” which later became the central slogan of socialist Yugoslavia. The mot-
to aimed to create unity among the Yugoslav peoples in the fight against the
occupiers and to stop the fratricidal war. In the later period, as the main slo-
gan of the KPJ, it became the most important state institutional framework.
Like other communist parties, the KPJ sought to forge a “new” national iden-
tity that would integrate and equalize all peoples. This was to be achieved
through political, cultural, and economic equality. Political equality was im-
plemented by federalizing the state and curbing the dominance of the “hege-
monic nation,” which in Yugoslavia Serbia. Cultural equality sought to esta-
blish federal and republican cultural institutions and to promote local cultu-
res within the education system. Finally, economic equality was pursued thro-
ugh the redistribution of resources from more developed to less developed
republics.®

This institutional framework clearly aided the development of natio-
nal identity among Yugoslav Muslims. During World War II, the Commu-
nists paid special attention to the Muslim population in southwestern Serbia.
The Muslim population was called upon to join the fight alongside their “Ser-
bian brothers.” In their speeches, communist ideologists frequently used the
term “Muslim” for the population, viewing it as “representing the outlines of
the future ethnic configuration under the post-war Yugoslav authorities.”®
There was no great success in the recruiting the local population until the
summer of 1944. With the capitulation of Italy in the area of southwestern
Serbia, the KP] gained importance. The symbol of the party’s stronger pre-
sence is the Founding Assembly of ZAVNOS (National Anti-Fascist Council
of Sandzak). The Founding Assembly formed a single political and military

8 YXuskosuh, ,,Y morpasu 3a ugenrurerom’, 134.

81 Veljko Vujacié, Nationalism, Myth, and the State in Russia and Serbia: Antecedents of the
Dissolution of the Soviet Union and Yugoslavia (New York: Cambridge University Press,
2015), 11.

82 JKuskosuh, Citiapa Pawika, 149.
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region of Sandzak. Its main importance was propaganda. ZAVNOS was sup-
posed to distance the local population from the German “Muslim National
Community,” the then highest collaborationist body for Stara Ragka.” At the
session of ZAVNOS on March 29, 1945, a decision was made to abolish it®
and this body could not have a significant role in shaping the future regional
or national identity of the population. After the end of the war, the leadership
of the KPJ temporarily abandoned the idea of promoting a Muslim nation.
The prevailing view was that Muslims were not a nation.*

The ambivalent national identity of Muslims in southwestern Serbia
during the first two decades of socialist Yugoslavia is reflected in the 1948,
1953, and 1961 censuses. In 1948, respondents could declare themselves as
“undecided Muslims.” In 1948, respondents could declare themselves “un-
decided Muslims”; nearly 90% did so in Bosnia and Herzegovina, but only
3,838 in southwestern Serbia, where most identified as Serbian.?® In the next
census, in 1953, there was the option to declare oneself as “Yugoslav-unde-
termined.” In Bosnia and Herzegovina, 95% of the population identified
themselves as such. The situation in southwestern Serbia was different. The
choice of the Serbian nation was extremely reduced, but almost 15,000 citi-
zens chose the option “Turk.” There were 58,592 “Yugoslav-undetermi-
ned.”” The 1961 census left the option of declaring themselves as “Muslims
in terms of ethnicity.” A significant majority of Muslims opted for this op-
tion, which represents a tendency towards closer ties to Bosnian Muslims.
More than 14,000 citizens chose the option “Turk” as their nationality on
this occasion as well.*

The predominance of religious over national identification by the
mid 1960’s is clearly visible during the emigration of the local population to

8 Milutin Zivkovi¢, ,,“Lord” of Stara Raska: War Biography of SS-Standartenfiihrer Karl
von Krempler (1939-1945)”, Istorija 20. veka, god. 42, br. 2 (2024), 320-323.

84 Zoran Laki¢, Partizanska autonomija SandzZaka 1943-1945 (ZAVNO SandZaka - doku-

menta) (Beograd: Stru¢na knjiga, 1992), 76-77.

Safet Bandzovi¢, Ideja i iskustvo: jugoslavenski socijalizam i bosnjacka pozicija (Sarajevo:

S. Bandzovi¢, 2017), 539.

Sasa Mrduljas, ,,Izja$njavanje sandzackih Bo$njaka o nacionalnoj pripadnosti u popisima

stanovnistva (1948-2011)", Migracijske i etnicke teme, vol. 34, no. 1 (2018): 21.

8 1Ibid, 23.

8 Ibid, 25.
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Turkey, and the lack of definition of the national and the dominance of reli-
gious feeling is also expressed in the discussions of the District Committee of
the League of Communists of Novi Pazar (in 1952 Communist Party of Yugo-
slavia changed its name to League of Communists of Yugoslavia — SKJ).¥”
However, during the 1950’s due to the secularization of the local population,”
the construction of a separate national identity begins. It coincides with the
process of recognition of Muslims as a nation in Bosnia and Herzegovina, and
then in Yugoslavia.

As H. Kamberovi¢ points out, “this process went through several
phases, but we could conclude that the period from 1961 to the 1963 Consti-
tution was a preparatory period for the recognition of Muslims as a nation,
that from 1963 to 1966 the thesis of their national identity was scientifically
argued in Bosnia and Herzegovina, and that from 1966 to 1968 this position
was also realized at the Yugoslav political level. Mostly since the beginning of
the 1970s, their national identity has been indisputable, although there were
challenges in some intellectual and political circles.”" In order to further
emphasize the difference, which is reduced to the capital and lowercase letter
M (“muslim” being a religious and “Muslim” a national category), the Central
Committee of the League of Communists of Yugoslavia decided in 1971 that
Muslims from Bosnia and Herzegovina and Sandzak who speak the Serbo-
Croatian language could be considered Muslims, but not others.*

The attitude of the members of the Communist Party of Serbia
toward the question of the nationality of Muslims has been divided ever since
the end of the Second World War. At the founding congress of the Commu-

89 IARNP, Sreski komitet Saveza komunista Srbije sreza Novi Pazar (235), kutija 1, Zapisnik
sa IT redovne opstinske konferencije SKS sa podrudja opstine Novi Pazar od 13. X 1957,
kut. 1, 34-35; IARNP, 235, kutija 1, Zapisnik sa I sednice opstinske konferencije SKS NP
od 26. 11968, 20-23; IARNP, 235, kutija 3, Zapisnik sa sastanka OK SKS NP od 11. III
1960, 6-7.

2 For more on the secularization in this period, see: Ratko Mini¢, ,,Sekularizacija u Dezev-

skom, Sjenickom i Stavickom srezu (1944-1955)”, u Nova istraZivanja jugoslovenske pro-

Slosti.

o1 Husnija Kamberovi¢, ,,Josip Broz Tito i nacionalni identitet Muslimana u Bosni i Herce-

govini — dva videnja”, u Tito - videnja i tumacenja: zbornik radova, ur. Olga Manojlovi¢

Pintar (Beograd: INIS, 2011), 275.

Dejan Jovi¢, ,Identitet Bo§njaka/Muslimana”, Politicka misao: éasopis za politologiju, vol.

50, no. 4 (2013), 137.
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nist Party of Serbia in May 1945, Velibor Ljuji¢ stated that “Muslims should
remain Muslims” and should not be absorbed into the Serbian nation, while
Sreten Vukosavljevi¢ warned that it was futile to attempt to nationalize the
Muslims. By contrast, in 1953 Mosa Pijade advanced the view that the term
Muslim had nothing to do with the question of nationality, and that the term
itself denoted adherence to the Muslim faith. The key period in the approach
to the national question of Muslims in Serbia began after the Brioni Plenum.
Following this plenum, the Central Committee of the League of Communists
of Serbia, and in particular the Commission for Relations among Nations and
Nationalities of the Central Committee, raised numerous issues concerning
the position of nationalities in Serbia.”

The political leadership of Serbia, headed by Dobrivoje Radosavlje-
vi¢, acted in the spirit of the new political orientation toward the national
question. In May 1968, the leadership of the of the Serbian communists con-
vened the 14th session of the Central Committee of the League of Commu-
nists of Serbia, at which it intended to “launch a new phase in the policy on
the national question.” The League of Communists now decided to proceed
from the position “that the Muslims, with their national individuality, their
history and their culture, and their wishes and aspirations, are one of the pe-
oples of Yugoslavia and - like all other peoples of Yugoslavia — are inseparably
linked to them through a common life, the revolutionary struggle and the bu-
ilding of socialism.” Such a stance represented a clear break with the previous
line of the Serbian LC, which had started from the premise “that in Sandzak
there lived exclusively Serbs of Muslim religious affiliation.”* At the very ses-
sion, there was also a certain degree of resistance, coming from two delegates,
Jovan Marjanovi¢ and Dobrica Cosi¢. Marjanovi¢ adopted the position of an
opponent of further decentralization. In this vein, he declared that the “proc-
lamation of a new Muslim nation in Yugoslavia” was senseless and that it
would lead to “an increase in national frictions and animosities.””

After the discussion at the 14th session of the CC of the SK of Serbia,
reactions immediately appeared in Priboj, Prijepolje and other places. The in-

% Ramiz Crni$anin, Li¢nosti i dogadanja (Novi Pazar: Sandzacki intelektualni krug, 2005),

194.

Iva Lu¢i¢, Im Namen der Nation: der politische Aufwertungsprozess der Muslime im sozi-
alistischen Jugoslawien (1956-1971) (Wiesbaden: Harrassowitz, 2018), 243.

CrniSanin, Licnosti i dogadanja, 304.
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sistence of the CC Commission that, in Serbia, a policy recognizing the nati-
onal distinctiveness of the Muslims be publicly and officially promoted met
with more subtle forms of resistance and opposition. Such positions were ma-
inly initiated “through various scholarly conferences and other institutions
and individuals, who at different gatherings raised such questions and descri-
bed this as stupidity and the invention of a nation, done only in order to spite
the Serbs.”*

The political elites of Bosnia and Herzegovina® and the Islamic Com-
munity of Yugoslavia® (IZ]) were engaged in promoting the new identity. In
terms of affirming the national distinctiveness of Muslims in the SR Serbia,
Ramiz Crni$anin highlights the works of Husein Hodzi¢, Mustafa Imamovic,
Asim Kames$nic¢anin and Beéir Veljovi¢.” In Yugoslavia, a census was organi-
zed in 1971, during which 1.729.932 people throughout Yugoslavia, or 8.2
percent of the total population, declared themselves “Muslims”. They were
the third largest constituent people in Yugoslavia, and the largest in Bosnia
and Herzegovina. Three years later, their status as a nation was recognized by
the Constitution of Yugoslavia and the Constitution of Bosnia and Herzego-
vina."” In southwestern Serbia, the new designation was widely accepted:
108,784 citizens declared themselves Muslim. Only about 4,000 identified as
Turks, “in keeping with previous tradition.”*"!

Recognition of nationhood was a key step in shaping the collective
ethno-national identity of Slavic Muslims in Yugoslavia. This was effectively
realized in the 1981 census, in which the inhabitants of Bosnia and Herzego-
vina and Sandzak, the two regions where Slavic Muslims formed an absolute
majority, almost unanimously opted for the Muslim designation. The once
relatively widespread identification as Turkish in southwestern Serbia had
largely lost its significance by the time of the 1981 census.'”

% TIbid, 195-196.

7 Husnija Kamberovié, ,,Stav politicke elite o nacionalnom identitetu Muslimana u Bosni i

Hercegovini sredinom 1960-ih godina”, Prilozi, br. 38 (2009), 165-191.

% lparan Hosakosuh, ,,JIcrmaMcka 3ajeHMIIa ¥ HAaI[IOHATTHO OMpefie/berbe MycnuMaHa y

conmjanucTudkoj Jyrocnasuju”, Istorija 20. veka, rog. 26, dp. 2 (2008), 489-504.

9 Crni$anin, Licnosti i dogadanja, 196.

10 Bougarel, Islam and Nationhood in Bosnia-Herzegovina, 83.

101 Mrduljag, ,Izja$njavanje sandzackih Bo$njaka o nacionalnoj pripadnosti”, 26-27.

12 Tbid.
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As a result of the recognition of the status of a nation in the 1970’s,
there was a more open and stronger manifestation of the Muslim national
identity. During the 1970’s, the form of that identity was essentially secular,
and due to the strength of the party, the influence of religion was not expres-
sed. However, due to the general crisis in Yugoslav society during the 1980’s,
party discipline weakened, which led to the gradual desecularization of soci-
ety. Religion, although marginalized by Muslim intellectuals and the elite du-
ring the initial phase of the nation’s constitution, slowly began to gain impor-
tance in shaping identity orientations. The practice of Islam and its principles,
at least declaratively, the determination of parents to have their children at-
tend religious classes, and the construction of religious buildings were beco-
ming increasingly common in the area of southwestern Serbia.'”®

The crisis of the 1980’s also led to the manifestation of aggressive nati-
onalism and the emergence of interethnic incidents. The first outlines of such
nationalism among Muslims appeared after the Albanian protests in Kosovo in
1981."* At the 14th session of the Central Committee of the League of Com-
munists of Serbia, Serbian and Albanian nationalism were condemned, but
Muslim nationalism was also pointed out, which is “particularly felt in areas

with a predominantly Muslim population - Novi Pazar, Tutin and Sjenica.”'®

103

See: b. llIxpujem, ,,OK CCPH o pazgy Bepckux 3aje11H1/[ua”, Bpaiucinso, 26. 10. 1984; M.T
u P. E,, ,llpkBa jaua yrunaj Ha mmage”, bopda, 30. 8. 1984; Slavka Bakracevi¢, ,,Slucaj
divlje dzamije”, Politikin Svet, 12. do 25. 7. 1989.

104 3. M, ,IlIta gecradunusyje desdenroct”, Bpaiticieo, 5. 6. 1981; 3. M., ,Eneprudso cy-

nporcraBbamwe’, Bpaiiciniéo, 12. 6. 1981.
15 In the mid-1980’s, a session of the Central Committee of the League of Communists of
Serbia was organized. The economic crisis began to largely determine internal political
relations. The problem of the emigration of Serbs from Kosovo and Metohija also occu-
pied an important place in the political space. The position was expressed at the session
that nationalists and enemies of the party and state were looking for their chance in these
economically difficult times. It was emphasized that counter-revolutionary measures had
not yet been curtailed in Kosovo and that, therefore, the emigration of Serbs and Monte-
negrins from these areas represented the most serious political and security problem. The
problem of Muslim nationalism was closely related to the problem of migration; [I. [Tpa-
sxuth u B. Kpemanosnh, ,,Cegnnia IIK Casesa komynucta Cpduje”, Bopda, 30. 3. 1984, 3;
A significant influence on this position was the assessment of the Commission of the
Central Committee of the League of Communists of Serbia for the Development of Inte-
rethnic Relations, which established the existence of “nationally centrist migrations” wit-
hin the SR of Serbia and Yugoslavia. The presence of the resettlement of certain peoples
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The aforementioned region soon received significant attention. Thus, during
1984, newspaper articles were written at the republican level on the problem of
migration and interethnic relations from these areas, and in August of that year,
Zika Radojlovi¢, president of the republican conference of the Serbian Socialist
Alliance of Working People of Serbia (SSRNS), and Spasoje Todorovi¢, com-
mander of the Republic Territorial Defense Headquarters, visited Novi Pazar.
During the discussion on interethnic relations, significant attention was paid to
the problem of migration. On that occasion, it was emphasized that “both na-
tionalists are trying to impose this problem as a burning issue”.'” In addition,
the manifestation of Muslim nationalism during the 1980’s was overshadowed
by others, primarily Serbian. Serbian nationalism, in which Islam occupies a
significant “other,” grew rapidly after Slobodan Milogevi¢ came to power. By
evoking some past times, both among Serbs and Muslims, “destructive ways of

> 107

connecting” ' prevailed in the early 1990s.

Adoptation of the name “Bosniak” in self-determination

The socio-political crisis of the 1980s developed into open interethnic
conflicts in the early 1990s, which led to the disintegration of the Socialist
Federal Republic of Yugoslavia. The process of disintegration symbolically
began with the collapse of the unity of the League of Communists of Yugo-
slavia, which paved the way for a multi-party system. The public space was
gradually taken over by parties and organizations based on ethnic, religious
and national principles. One such party was the Party of Democratic Action

and nationalities within “national territories” was observed. Among other things, it was
stated that Muslims are concentrated in certain parts of Sandzak; P. Kipajuh, ,,EkoHoMcka
M3BOPUILITA HammoHanmusMa”, [lonuiiuka, 28. 3. 1984, 6.
16 Parko Muunh, ,ITurame murpanuja y Hosom ITasapy, Tyruny u CjeHurm ocaMzeceTnx
ropguHa XX Beka”, Vciniopuja, kKynimypa, ugenitiuitieiii: ihemaiticku 300pHuK mehynapogroi
snauaja. Ce. 5, Coyuonoiuja u ipaso, yp. Branumup bopanujamesnh, Onusepa Mapko-
Buh Casuh, 3opan Heperpkosuh (KocoBcka Mutposutia: @unosodekn daxynrer Yuu-
Bepaurera y Ilpuintuny, 2025), 243-244.
107 “By evoking one of the lowest aspects of their historical connection and ignoring the sig-
nificance of their other interactions and integrations (most notably the 45 years of expe-
rience since World War II), each group perpetuates not only disparaging rhetoric but also
destructive modes of connection”; Milica Baki¢-Hayden, ,Nesting Orientalisms: The Ca-

se of Former Yugoslavia”, Slavic Review, vol. 54, no. 4 (1995), 930.

69



CURRENTS OF HISTORY 3/2025 45-96

(SDA). The activities of the SDA and its main political actors during the 1990s
would be significant for the shaping of the contemporary ethno-national
identity of Muslims in southwestern Serbia.

The Party of Democratic Action was formed on 26 May 1990 in Sa-
rajevo. The initiative to form the party came from the people with pan-Isla-
mist background. Among the forty founders of the party were former mem-
bers of the “Young Muslims” organization, convicts from the 1983 trial, as
well as several leaders of the Islamic Community. At the founding assembly,
the pan-Islamist movement prevailed, gaining a majority in the party’s Execu-
tive Board, and Alija Izetbegovi¢ was elected president of the party. Bougarel
cites the political capitalization of the 1983 convicts, who were presented as
“martyrs” or “victims of the communist regime,” and the reluctance of non-
religious Muslim intellectuals to join the political race as the main reasons for
the dominance of the pan-Islamist movement. At the level of Bosnia and Her-
zegovina, the only significant intellectual figure to join the work of the SDA
was Muhamed Filipovi¢. In addition to the pan-Islamist current, which do-
minated the top, the party was joined by Adil Zulfikarpasi¢, Fikret Abdi¢, and
numerous Muslim nationalist protagonists during the communist era.'® Such
a composition gave a different ideological tone. This led to it not becoming a
pan-Islamist party, although according to its founding act it claimed to be,'”
but a national party of Muslims. A review of the party’s program makes it
difficult to identify any pan-Islamist tendencies. The party advocated political
pluralism, the abolition of censorship, protection of property, the affirmation
of basic human rights and freedoms, a more substantive democracy, free en-
terprise, a market economy, the unrestricted activity of religious communiti-
es, and improved social welfare for Yugoslav citizens etc.'

In southwestern Serbia, the party first publicly presented itself on July
8, 1990, by organizing a meeting of the expanded board in Novi Pazar.""! The

18 Bougarel, Islam and Nationhood in Bosnia-Herzegovina, 104.

19 According to Article 1 of the program declaration, the SDA is defined as “a political alli-
ance of citizens of Yugoslavia who belong to the Muslim cultural and historical circle, as
well as other citizens of Yugoslavia who accept the program and goals of the party”; ,,Pro-
gramska deklaracija SDA®, SDA, datum pristupa 19 novembar 2025, SDA | Zvani¢na
stranica Stranke Demokratske Akcije

10 Tbid.
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C.II, ,,Crpanka geMokpatcke akiuje u y Hosom Iasapy”, Bpaiiciiiso, 13. 7. 1990, 2.
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founding assembly of the SDA Sandzak was held on July 29, 1990. According
to the testimony of Adil Zulfikarpasi¢ and Muhamed Filipovi¢, preparations
for organizing the assembly were undertaken by “a clerical group of the SDA”
in cooperation with Ugljanin and “carefully selected people” who arrived in
the city before the most important figures of the party.'? Sulejman Ugljanin,
a member of the SDA Executive Board in Sarajevo, was elected president. Du-
ring this time, Ugljanin was associated with a right-wing Islamist faction wit-
hin the SDA, which included Hasan Cengi¢ and Omer Behman, and whose
vision aligned with his regarding the Sandzak issue.'” With his election, the
dominant place in the ideology of the SDA Sandzak went to a right-wing cur-
rent with pronounced pan-Islamist tendencies.

The “Sandzak question” came to the fore as early as 1991. That year,
the process of the breakup of Yugoslavia began. The leaders of the SDA San-
dzak wanted to link the fate of local Muslims to the fate of the people of Bosnia
and Herzegovina. To achieve this, it was necessary to build institutions and a
national consciousness that would create a clear border between “Sandzak”
and the Republic of Serbia and strengthen ties with Bosnian and Herzegovi-
nian Muslims. In May, under the auspices of the SDA Sandzak, the Muslim
National Council of Sandzak (MNVS) was established as the supreme natio-
nal institution of Sandzak Muslims.""* During this period, the differentiation
towards Serbia and Serbs deepened. The party initiated discussions on many
taboo topics that could harm interethnic relations, and at public gatherings
often openly advocated the rehabilitation of convicted World War II collabo-
rators.'” Thus, Acif Hadziahmetovi¢ Bljuta was officially rehabilitated by the
SDA and the MNVS on May 11, 1991.""° During the celebration of the anni-
versary of the Founding Assembly of the SDA, a new anthem of the Muslim

12 Milovan bilas, Nadezda Gacde, Bosnjak Adil Zulfikarpasi¢ (Zirich : Bo$njacki institut,
1996), 143; Muhamed Filipovi¢, Jedno dugo, dugo putovanje uz Lim i oko Pestera (Saraje-
vo: Svjetlost, 2001), 61.

James Lyon, ,Serbia’s SandZak Under Milosevi¢: Identity, Nationalism and Survival”,
Human Rights Review, vol. 9, no. 1 (2008), 71-92; Kenneth Morrison, The Sandzak: A
History (New York: Oxford University Press, 2013), 135.

V1. Cnesosuh, ,CITA opopmumna narmonanto sehe”, bpaiticitiso, 24. 5. 1991.

115 Morrison, The Sandzak, 137.
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Harun Crnovrs$anin, Nuro Sadikovi¢, SandZak - porobljena zemlja: Bosna, Sandzak i Ko-
sovo kroz historiju (Nemacka: Sandzacka rije¢, 2007), 408.
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people was announced, a nominal distinction between the Bosnian and Ser-
bo-Croatian was introduced, and the possibility of creating two new repu-
blics, Sandzak and Kosovo, in the new Yugoslavia was raised."”

At the beginning of October, an initiative on the Law on Cultural Au-
tonomy of Muslims in the Republic of Serbia was submitted to the Parliament
of the Republic of Serbia,'"® but it was soon abandoned, given that during the
Eighth Session of the Assembly of the SR BiH,'” a decision was made to or-
ganize a referendum on the autonomy of Sandzak. The referendum was held
from 25 to 27 October. The organization, election commissions, and vote co-
unting were carried out by SDA activists and supporters. The ballot paper
asked: “Are you in favor of full political and territorial autonomy for Sandzak
with the right to join one of the sovereign republics?”.'*” As Rasim Ljaji¢ said
in a later interview, the main reason for organizing the referendum was “to
secure the best possible position in the event of negotiations to resolve the
Yugoslav crisis.”**! For the SDA elite of SandZak, Bosnia and Herzegovina was
considered a “motherland” with which they had strong cultural and historical
ties and therefore wanted to continue their common life. Therefore, they ho-
ped to carry out a “reunification with Bosnia” through a referendum, given
that Sandzak had been part of the Bosnian Pashalik during the Ottoman pe-
riod. According to the results, 183,301 out of 264,156 registered voters chose
the “yes” option. However, the referendum decisions remained a dead letter.
Its legality was contested by the republican institutions, and due to the entire
electoral process, its legitimacy is questionable. After the referendum, at the
end of November 1991, a “shadow government” was formed that was almost

7 . Cnesosuh, ,CITA mpocmaBiIa TORUIIBULYY OCHUBabA , bpaiiciiso, 2. 8. 1991, 2.

118 Rizah Gruda, SandZak u sjenci topova (Novi Pazar: DAMAD, 2000), 13-16.
119 The session began on October 10 and lasted, with interruptions, until October 15. The
session adopted the SDA Memorandum on the sovereignty of Bosnia and Herzegovina.
SDS and SPO deputies resolutely rejected the SDA Memorandum, warning that the path
to sovereignty of Bosnia and Herzegovina leads to secession from Yugoslavia, and thus
to civil war; JoBan Amekcuh, ,,IIyT y pat: mpecek monutuuke curyauuje y bocan n Xep-
nerouHM usmeby 1990. u mponeha 1992. ropune”, 3dopruk pagosa Punosopckoi paxyn-
imeitia = Recueil de travaux de la Faculté de philosophie = Buletin i punimeve té Fakultetit
filozofik, rop. 48, &p. 2 (2018), 139.
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21 Vera Didanovi¢, ,,Kako sam od ministarstva napravio brend”, Vreme, Accessed 19 No-
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never announced until the London Conference in August 1992.'* In Decem-
ber, the book Sanjak and Sanjak Muslims was published, which was intended
to serve as a “historical justification for autonomy” towards the international
community.'?’

A significant internationalization of the “Sandzak issue” occurred af-
ter the start of the war in Bosnia and Herzegovina. During this period, repre-
sentatives of the SDA Sandzak and the MNVS visited various international
addresses - London, The Hague, Geneva, Brussels, the USA, Turkey, Albania,
etc.”* A key statement is the participation of Ugljanin, Ljaji¢ and several other
people as a “Sandzak delegation” at the London Conference on the former
Yugoslavia."® Their presence at such an important conference led to the an-
nouncement of the “coat of arms of Sandzak,” the first “in the historical self-
identification of the Sandzak people,” as emphasized in the Sandzak: nezavi-
sna mjesecna revija."*® The current coat of arms as the national symbol of the
Bosniaks of southwestern Serbia represents a slight change from the original
one.'”” Apart from declarative statements, the international engagement of lo-
cal representatives has not led to real support. The greatest achievement of
internationalization is the inclusion of this area in the first OSCE mission and
the operation of the aforementioned mission in this area.'”®

The war in Bosnia and Herzegovina had a twofold impact on the eth-
no-national consciousness of the local population. On the one hand, the dif-
ficult fate of Bosnian and Herzegovinian Muslims created a deeper connecti-
on on an emotional level. In addition to words of support, concrete actions

12 Milan Andrejevich, ,, The Sandzak: A Perspective of Serb-Muslims Relations”, in Muslim
Identity and the Balkan state, eds. Hugh Poulton and Suha Taji-Farouki (London: Biddles
Ltd, 1997), 175, 177.

12 Morrison, The SandZak, 142-143.

124 Redakcija, ,,Delegacija Muslimanskog nacionalnog vije¢a SandZaka na medunarodnoj

sceni”, Sandzak, jun-jul 1992; S. Krci¢i L Dupljak, ,,Covjek ne smije ostati po strani”,

Sandzak, oktobar 1992.

125 Morrison, The SandzZak, 143.

126 Anonim, ,,Grb SandZzaka”, SandZak, avgust-septembar 1992.

127 QObilezja, BNV, Accessed 19 November 2025, https://www.bnv.org.rs/obilezja.php; Based
on the above, it can be concluded that the main difference lies in the color of the shield,
while the symbols of the coat of arms have essentially remained the same.

128 Survey of OSCE Field Operations (Vienna: The Secreteriat Conflict Prevention Centre,

2021), 47-48.
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were also carried out as an expression of connection. Muslims from these are-
as, mostly people who had settled in Bosnia and Herzegovina earlier partici-
pated in the war on the side of Bosnian and Herzegovinian Muslims.” Many
of them occupied prominent positions in the Bosnian political and military
structure. There was even talk of a “Sandzak Lobby” within the newly formed
Bosnian state. However, there are conflicting opinions about whether such a
group existed, and if so, how it was organized and how much influence it
had.”® Assistance was also provided in other ways. During the war, the hu-
manitarian organization “Merhamet Sandzak” “received, cared for and pro-
vided assistance to refugees from war-torn areas.”"”! The expressed unity was
confirmed by the acceptance of the decision of the First Bosniak Assembly
from September 1993, which changed the national name Muslim to Bosni-
ak."”> The Muslim National Council of Sandzak changed its name to the Bo-
sniak National Council of Sandzak on May 10, 1998,"** and the majority of
the population declared themselves Bosniaks in the 2002 census.

On the other hand, due to the war, every form of communication
between ordinary people was reduced to the lowest possible level. The Yugo-

12 As Kahrovi¢ emphasizes, this migration of SandZak Bosniaks, which reached its full

expansion during the late socialist period, confined their settlement in Sarajevo predomi-
nantly to the peripheral areas of the city, which in turn resulted in their “defensive self-
organization, since the peripheral areas were the most exposed to provocations, threats,
and the actions of the aggressor, and it was there that, from the very first days of the
aggressor’s armed assault, the first line of defence - i.e. the lines of contact with the enemy
- was established.” In addition to the Sandzak Sarajevans and volunteers from Sandzak
there were also volunteers from Turkey and others western European nation of Sandzak
origin that participateed in war; Murat Kahrovi¢, Bosnjaci SandZaka u odbrani Bosne:
1992.-1995., (Sarajevo: UdruZenje gradana porijeklom iz Sandzaka u FBiH, 2006), 61; See
also: Kahrovi¢, Kako smo branili Sarajevo: Prva sandZacka brigada (Sarajevo: UdruZzenje
gradana Bosnjaka porijeklom iz SandZaka, 2001).
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slav Army, accompanied by Serbian and Montenegrin paramilitary and police
forces, played a major role in all of this. Namely, during 1992 and 1993, a
campaign to secure the border on the territory of the Federal Republic of
Yugoslavia (FRY) towards Bosnia and Herzegovina began. The goal was clear:
to prevent potential aid to Bosnian Bosniaks. The cities of Priboj (Serbia) and
Pljevlja (Montenegro) were most severely affected by the campaign. During
the border security operations, three cases attracted significant public atten-
tion."* The cases of kidnapping and murder of Bosniaks in the villages of Mi-
oce, Strpci and the Bukovica region'®® caused significant concern among San-
dzak Bosniaks at the time, and the prolonged intractability of the cases, cou-
pled with the light sentences handed to the perpetrators, deepened distrust
and widened the gap between Bosniaks and the state. Due to poor relations
with the republican authorities, the impossibility of normal communication
with Bosnia and Herzegovina and the bias towards the newly created FRY, in
which there was socio-political disengagement between locals and Belgrade,
Bosniaks turned to the significant diaspora in Turkey. As Sandra King-Savi¢
notes, an awareness of transnational belonging was created through informal
trade. The awareness that the local population was part of the former Otto-
man Empire, in which they had a privileged position, and that all subsequent
states marginalized the position of Bosniaks and Muslims. Local historical
monuments and the state’s negligence towards them during this period sup-

34 Lyon, ,Serbia’s SandZak Under Milosevi¢”, 82-83.
135 In the village of Mioce, on 22" October 1992, a bus travelling from Rudo to Priboj was
stopped. Sixteen Bosniak civilians from Sjeverin (15 men and one woman, all Yugo-
slav/Serbian citizens) were taken off the bus, transported to a hotel near Visegrad, tortu-
red and killed, and their bodies were thrown into the Drina. Four members of the unit
were convicted in a Belgrade war-crimes trial, but the victims’ remains have never been
found and the families still have no full redress. This massacre is usually referred to as the
“Sjeverin massacre.” In Strpci, on 27 February 1993, a train on the Belgrade-Bar line
was stopped by Serbian paramilitaries. They abducted 20 passengers, took them to the
Visegrad area and killed them. Several perpetrators have been convicted in Bosnia and
Serbia, but proceedings have been slow and incomplete even into the 2020s. Both crimes
were carried out by the paramilitary unit commanded by Milan Luki¢. Bukovica was a
rural region in northern Montenegro, near Pljevlja along the border with Bosnia and
Herzegovina. During the war, several people were killed, and dozens were tortured and
expelled; See: Semiha Kacar, Hronologija zla i neizvjesnosti: pregled krSenja prava i slobo-
da u SandZaku u SR Jugoslaviji (Srbiji i Crnoj Gori): 1991-2000 (Novi Pazar: Sandzacki
odbor za zastitu ljudskih prava i sloboda, 2020).
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ported the aforementioned thesis in the eyes of the locals."*® This also led to
the strengthening of regional identity.

Other parties also helped to strengthen regional identity. During the
1990’s, the influence of other parties such as the Socialist Party of Serbia (SPS),
the Muslim-Bosniak Organization (MBO), the Alliance of Reform Forces of
Yugoslavia (SRSJ), the Yugoslav Left (JUL), and the Party of Democratic Par-
ties (SDP) remained without visible support among the local Bosniak popu-
lation."” However, their actions represented an alternative to the SDA San-
dzak. An alternative both in political terms and in terms of shaping ethno-
national consciousness. The aforementioned parties tied the fate of local Mu-
slims to Belgrade. In return, they demanded guarantees for preserving their
cultural traditions and an identity distinct from the Serbian one. In addition,
the dominant view among most of its leaders was that Muslims were an inte-
gral part of the Serbian state and its political and historical development with
the specifics of their own identity, and that the connection with Muslims from
Bosnia and Herzegovina was primarily based on religious grounds.

The only thing that was not in dispute was the religious origin of Bo-
sniaks/Muslims. In this regard, as the central religious institution of Muslims,
the Islamic Community also played a significant role in this period. During the
war in Bosnia and Herzegovina, the Islamic Community of Bosnia and Herze-
govina, along with the Army of Bosnia and Herzegovina, played a key role in
the re-Islamization of national identity and the consolidation of the name Bo-
sniak."”® Something similar happened in SandZak, where the Meshihat of the
Islamic Community in Sandzak was active. Local imams were important for
promoting the new identity. Along with the SDA, the main task of the Islamic
Community was to maintain the “orientation of Bosniaks in Sandzak towards
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Sarajevo.” To achieve this goal, the Islamic Community of Bosnia and Herze-
govina and the leader of the SDA, Ugljanin, elected the energetic and young
imam Muamer Zukorli¢ as the mufti of the Meshihat in Sandzak. Zukorli¢
expressed unquestionable loyalty to Sarajevo from the very beginning, which
corresponded to the national paradigm of the SDA and the Bosnian riyaset, in
whose eyes “Sandzak is part of the Bosniak national hinterland.”**

On the opposite side of the views and actions of the SDA and the Isla-
mic Community of Sandzak Meshihat regarding the national affirmation of
Muslims in southwestern Serbia stood the state of Serbia. In response to the
creation of the Islamic Community Meshihat in Sandzak, in 1994 in Nis, by
decision of the Belgrade Mufti, Hamdija Jusufspahi¢, a new Islamic Commu-
nity was created. Jusufspahic¢ refused to recognize the institutional superiority
of the Bosnian Riyaset over his Meshihat. For many local believers, the Islamic
Community Meshihat in Serbia was seen as relatively close to the Milosevi¢ re-
gime and passive regarding the war in Bosnia and Herzegovina. Such percepti-
ons did little to enhance its appeal in southwestern Serbia, and its influence the-
re remained modest until 2007.'*" In addition, the official position of the Serbi-
an state since 1991, i.e. since the collapse of the former Yugoslavia, has been to
discredit the claims of Muslims that they are a separate national group. The
state and the Serbian national intelligentsia considered that the Muslims of Ser-
bia were primarily Serbs, who had converted to Islam in the past.'*!

The October 5th changes were followed by a change in the state’s at-
titude towards national minorities. In 2002, the federal state adopted the Law
on the Protection of the Rights and Freedoms of National Minorities."*> As a

139 Mubhasilovi¢, Turkey’s Soft Power, 137, 140.
140 Tbid, 140.

M Muporsyd Jedruh, ,Mycinmancke Mamute Ha bankany”, y [onoxaj maruna y Casesnoj
Peirydnuyu Jyiocnasuju: 3dopruk pagosa ca Hayunoi ckyia ogpucarnoi 11, 12. u 13. janyapa
1995, yp. Munour Manypa u Bojucnas Cranojunh (Beorpan: CAHY, 1996); Mupko Bap-
jakTapesuh, ,O HApOJHOCHOM U HalMOHaTHOM ofipebuBamwy”, Hosonasapcku 300pHux,
Kib. 19 (1995), 205-217; borymun XpaSaK, »Mycnumanu unu bommary y Crapoj Pamkoj
(HoBomasapckoM cannaky)”, Hosoiazapcku 3dopruk, Kib. 21 (1997), 265-273.

142 Tamas Korhecz, ,,Evolving the Legal Framework of Non-Territorial Autonomy in Serbia.
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tion of Minorities, eds. Balazs Vizi, Baldzs Dobos, Natalija Shikova (Budapest: Centre for

Social Sciences, 2021), 183-197.
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reaction to the law, in 2003, instead of the Bosniak National Council of San-
dzak, the Bosniak National Council was formed as the supreme institution of
Bosniaks in Serbia.'* Serbia accepted the national determination of the local
population. A change also occurred among Bosniak leaders somewhat earlier.
Namely, after the Referendum on the autonomy of Sandzak and the Memo-
randum on the special status of SandZak,'** documents that did not funda-
mentally recognize state borders, on July 19, 1999, the BNVS adopted the
Declaration on the Bosniak Right to Political and National Equality, which
emphasized that any further “disintegration of Yugoslavia is unacceptable,”
but the issue of autonomy remained the main goal of the BNVS. In the decla-
ration, the BNVS also demanded the right for Bosniaks to maintain special
ties with Bosnia and Herzegovina, because they belong to the same nation.'®

With the formation of the BNV in 2003, Bosniaks definitively retur-
ned to the institutions of Serbia. This began an institutional struggle for nati-
onal rights that resulted in a stronger self-identification. In the period from
2003 to 2009, the BNV made its most significant decisions: “on national
symbols (coat of arms and flag), national holidays, national awards and re-
cognitions, and national events of Sandzak Bosniaks.”"* On February 21,
2013, the Ministry of Education and Science of the Republic of Serbia appro-
ved the introduction of preparatory classes, and as of September 2, 2013, it
introduced regular classes in the Bosnian language.'”” The efforts of the BNV
strengthened the aspiration for a Bosniak consensus, and Bosniakism esta-
blished itself as the basic cultural basis and dominant spiritual matrix of the
local population.'*® Of all Bosniaks in Serbia, 98% live in southwestern Serbia.
The campaign to declare oneself Bosniak instead of Muslim in the rest of Ser-
bia has had significantly less success.'*’

4,0 nama“, BNV, Accessed 19 November 2025.

See: Sandzak na putu autonomije (Sarajevo: Vije¢e Kongresa bosanskomuslimanskih in-

telektualaca, 1995), 8.

Goran Basi¢, PoloZaj Bosnjaka u SandZaku (Beograd: Centar za antiratnu akciju, 2002),

173-177.

16,0 nama“, BNV, Accessed 19 November 2025.

147 RedzZep Skrijelj, ,,Problem kulturnog identiteta sandZackih Bo$njaka (1913-2013)”, Godi-
Snjak Bosnjacke zajednice kulture Preporod, br. 1 (2013), 283.

18 TIbid, 279.

149

145

Li¢ina, Saéirovi¢, Novi Pazar, 170.

78



Ratko MINIC THE CREATION OF THE ETHNO-NATIONAL CONSCIOUSNESS
OF THE MUSLIMS OF SOUTHWESTERN SERBIA

Still, that process was not without resistance from the Serbian state and
its actors. After the BNV adopted the flag, it was raised at the Novi Pazar Fortress
on May 14, 2004. The event was interpreted as a provocation by the Serbian pu-
blic and the media. There was also a problem with studying and teaching in the
Bosnian language and its name. Under the Federal Act on the Rights of Mem-
bers of National Minorities, minorities were given the right to study and learn
in their own language and about their culture, at least once a week, if a certain
number of people in a certain area declare themselves to be members of the same
minority national group. Although Bosniaks met this condition at the very be-
ginning it was not implemented, partly due to the actions of state actors, and
partly due to the passivity of the BNV. Official Serbian institutions initially de-
nied the term “Bosniak language”. Minister of Education Jovana Coli¢ refused
to approve the introduction of the Bosniak language in Sandzak schools, but her
successor, Slobodan Vuksanovi¢, did so following a recommendation from the
National Council, the state body representing all national minorities. The Serbi-
an Radical Party held a rally in opposition to the decision while the same decisi-
on was being discussed in the parliamentary education committee. The first clas-
ses in the Bosniak language were held at the primary school “Ibrahim Bakic,” in
the village of Leskova near Tutin, on 22 October 2004."*°

Later, schools implemented the Bosnian language instead of Bosniak,
which sparked further controversy. Resistance to the name came especially
from the Serbian Academy of Sciences and Arts (SANU). In 2015. the Com-
mittee for Standardization of the Serbian Language at SANU concluded about
the non-existence of the Bosnian language. “The name Bosniak language cor-
responds to the name Bosniak people, while the Bosnian language would cor-
respond to the term Bosnian people, and such a people does not exist. Therefo-
re, in the Serbian language, the only possible way to call the language of the
Bosniaks, which is a variant of the Serbian language, is the ‘Bosniak language’,”
the Committee pointed out.”' In 2019, the same Board wrote to the National
Higher Education Council, opposing a Bosnian language study program in No-
vi Pazar, again claiming that there is no separate Bosnian language that is lin-

130 Helsinki Committee for Human Rights in Serbia, ,Sandzak: Still a Vulnerable Region,”
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guistically different from Serbian, and that accrediting such a program would
damage Serbian language and culture."”” Nowadays there isn’t a legal ban on
Bosnian language, but there are still ongoing implementation deficits that Bo-
sniak institutions describe as a form of practical discrimination.'>

The process of identifying Bosniaks in the first two decades of the
21st century was far from complete. A major problem was that the cultural
heritage of the local population remained largely unexplored, with minimal
institutional effort devoted to collecting surviving material, let alone its sci-
entific study."™ The process of desecularization has led to the emergence of
extreme forms of Islam, such as Wahhabism, which largely disregard national
identification." After the declaration of independence of Montenegro, the
issue of territorial autonomy of Sandzak was largely pushed aside. For a time,
the idea of Sandzak as a multiethnic European region gained popularity.

Today, Bosniaks are integrated into the state institutions of the Repu-
blic of Serbia. Since the October 5th changes, they have had ministers and state
secretaries in almost all governments. Interethnic relations have improved gre-
atly. The state investments in infrastructure projects in this region are beco-
ming more frequent. The private sector is also receiving more financial assi-
stance. Bosniaks express their identity clearly and without problems, and there
is less and less hostility towards the state of Serbia. They celebrate their holidays
and cultural events freely, have their own media, educate their children in the
Bosnian language, and observe sunnahs, weddings, and other religious and tra-
ditional celebrations. A certain number of residents emphasize their civic and
European identity, which creates an even stronger connection with the state of
Serbia. However, as noted above, some implementation gaps persist, which Bo-
sniak institutions describe as a form of practical discrimination.
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Conclusion

Alongside religious differentiation in southwestern Serbia, ethnic dif-
ferentiation also emerged. As Musovi¢ points out, Muslims built their aware-
ness of their ethnic origin on a common religious origin, the Serbian language
as ameans of mutual understanding, certain elements of South Slavic material
culture, and oral folk art that was nurtured in the South Slavic ethnic area.

After the collapse of the Ottoman Empire, the Muslims of so-
uthwestern Serbia found themselves under the rule of Christian Serbia, and
then the Kingdom of Serbs, Croats and Slovenes (later Yugoslavia). This, un-
like the Ottoman Empire, was a modern state by the standards of the time.
The institutional framework of the Kingdom enabled the preservation, furt-
her strengthening and development of the specific identity of local Muslims.
An identity that, according to their understanding, differed from the Serbian
one. The need to build their own identity appeared at the very beginning. In
this sense, awareness was built about the need to preserve Islam and attach-
ment to these areas. Fear of Serbs was emphasized. “Serbs as other” took a
central place in the formation of a new identity. The development of such
awareness was facilitated by religious division, ruthless political struggle, eco-
nomic underdevelopment and socio-cultural backwardness of the region. The
acceptance of Serbian identity, which the Serbian elite and Serbian ethnology
aspired to, was becoming less and less realistic. Certainly, the awareness of
identity during this period did not rise above the religious one.

This is confirmed by the archival documents of all actors during the
Second World War. Muslims were primarily designated as a religious group,
and only in a few documents of the Communist Party of Yugoslavia were they
presented as “Muslims” in the national sense. The emergence of Croatism and
Albanianism was an expression of pragmatism depending on the current in-
terests of individuals. Therefore, Islam was still a key factor in their self-de-
termination, and therefore a huge part of them would emerge from the Se-
cond World War simply as Muslims again.

The institutional framework of socialist Yugoslavia enabled the ma-
turation of their national identity. The promotion of “brotherhood and unity”
also aimed to promote all cultures, including the Muslim one. Such an insti-
tutional framework enabled the secularized Muslim population, which had
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been growing since the 1950s, to grow into a new national group. Both exter-
nal and internal circumstances played a significant role in the promotion of
the new identity. The acceptance of the new identity among the Muslims of
southwestern Serbia was fully achieved by the 1981 census. The fluidity in
national determination that had existed until then, primarily expressed thro-
ugh declarations of Turkish nationality, was overcome.

During the 1980’s, a more open and stronger expression of Muslim
national identity emerged. The crisis of the 1980s also led to the manifestation
of aggressive forms of nationalism. The two national groups became increa-
singly distant.”

Under the influence of political, social and war circumstances, the
identity of Muslims in southwestern Serbia underwent a profound transfor-
mation in the early 1990s. National consciousness was built on the premise of
denying their Serbian origin, emphasizing and exaggerating their disenfranc-
hisement, both from the state and the communist party, and suffering in pre-
vious wars. The Party of Democratic Action played a central role in the trans-
formation of identity. The issue of the autonomy of the “Sandzak™ as part of
the SDA program platform became an extremely important political issue.
And not only did it become an important political issue, but it also became
the basis around which the contemporary ethno-national consciousness of
Muslims is being built. In order to promote the “Sandzak issue,” the Muslim
National Council of the SandZak was established, a referendum on the auto-
nomy of the SandZzak was organized, and attempts were made to internatio-
nalize the “Sandzak issue.” All these efforts strengthened the sense of unity.

With the beginning of the war in Bosnia and Herzegovina, the fate of
Muslims in southwestern Serbia was tied to the fate of Muslims in Bosnia and
Herzegovina. In addition to emotional support, support was also expressed
through concrete actions, such as active participation in the war and provi-
ding assistance to refugees. The expressed unity was confirmed by the accep-
tance of the decision of the First Bosniak Assembly to change the national
name to Bosniak. In addition to the Party of Democratic Action, the Islamic
Community in Serbia took an active part in promoting the new identity. By
the 2002 census, the national name Bosniak was almost completely accepted.

The October 5th changes reduced tensions between the state and Bo-
sniaks. Bosniaks gradually integrated into the state institutions of the Repu-
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blic of Serbia, which enabled them to have an even more pronounced self-
identification. Today, Bosniaks express their identity emphatically and wit-
hout problems, and the hostile attitude towards the state of Serbia is beco-
ming less and less present.

SUMMARY

The paper presents and analyzes the process of development and for-
mation of the ethno-national consciousness of the Muslims of southwestern
Serbia through a longue durée. Islam in the Balkans represents the most sig-
nificant imperial legacy of the Ottoman Empire. The emergence of Islam in
southwestern Serbia started the process of ethnic differentiation. After the
collapse of the Ottoman Empire, the Muslims of southwestern Serbia found
themselves under the rule of Christian Serbia, and then the Kingdom of Serbs,
Croats, and Slovenes (later Yugoslavia). The institutional framework of the
kingdom enabled the preservation, further strengthening, and development
of the specific identity of local Muslims. In this sense, awareness was built of
the need to preserve Islam, attachment to these areas, and “Serbs as Other” in
their of identity. This created the initial outlines of a collective identity that,
due to a common destiny and historical experience, was strengthened during
World War II. The institutional framework of socialist Yugoslavia enabled
the further maturation of identity. Secularization, as a consequence of Marxist
ideology, played a significant role in the identity growing from a religious to
a national group. The fluidity present in national identity until the early 1980s
was overcome. The key transformation in ethno-national identity occurred
in the 1990s. National consciousness was built on the premise of denying
one’s Serbian origin, emphasizing and exaggerating one’s disenfranchise-
ment, both from the state and the communist party, and suffering in previous
wars. The connection with Bosnian and Herzegovinian Muslims was expres-
sed in the change of the national name to Bosniak. By the 2002 census, the
national name Bosniak was almost completely accepted. Today, Bosniaks are
integrated into the state institutions of the Republic of Serbia. They express
their identity freely, emphasized, and without problems.
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jamHo Hacnmehe Ocmanckor mapcrsa. Kop MycnmmMaHa, 3a pasnmky
on Xp]/[mhaHa, IIpMMETHO je Kalllth€b€ y M3rpaamy HaJMOHA/THOT
upenTurTera. IIpBy 3HavajHMju 0dmuiy QopMupara 3ajefHIYKe
€THUYKE CBECTU U HaI_U/IOHaIH/IBaLU/Ije yconennim Cy y KOHTaKTy ca
agMuHMCTpanujoM xpuurhancknx 3eMasba. [loMeHyTy TOTHKY Crie-
AWIa je ¥ Majla MyCIMMaHCKa 3ajeqHuIia u3 jyrozanagae Cpouje. Y
CaMOM IIOY€TKY, Taj NOEHTUTET je KapakTepucano IpaKTUKOBambe
penuruje ¥ BepCKUX TPMHIMIIA MC/TIaMa, KAo U 3aIUTUTA HEroBOr
Hacrneba, fa 11 y kacHMjeM BpeMeHCKOM HePUOLY, YC/Ief CeKyIapu-
3anuje, Taj UAEHTUTET MMONPUMMO KaPAKTEP UCTULIAbA KYATYPHOT
Hacteha, oduuaja 1 odpasara moHamama CTBOPEHNX Y IPETXOTHOM
nepuozy. Y pajiy je IpeAcTaB/beH M aHAIUM3MPaH IPoIlec pasBoja 1
dopMupama eTHOHAIMOHANHE CBECTYM MYCIMMaHa jyrosamajjHe
Cpduje kpos mpolec Ayror Tpajama.

K/bYYHE PEUN: MOZEPHOCT, ETHUMIUTET, HAIMOHA/THOCT, MyC/IMa-

Hu, bommanm, Cannak, Pamka odmacr

Y papy je mpeficTaB/beH 1 aHA/IM3VPAH IIPOIlec pa3Boja 1 popMmparma
eTHOHAIVIOHAJTHE CBECTI MyC/IMMaHa jyroszanagHe Cpduje kpo3 mporjec gyror
tpajama (longue durée). Vicnam Ha BankaHy mpezcraB/ba HajsHaYajHuUje Lap-
cko Hacnehe Ocmanckor napcrsa. ITojaBoM ncama Ha MpocTopy jyrosamnajHe
Cpduje ornoveo je m mporec erHuuke anudepenunmjanuje. Hakon cmoma
OcMaHCKOT IIapcTBa MyC/IMMaHy jyro3anagHe Cpduje Halwm cy ce Iof yrpa-
BoM xprmrhancke Cpduje, a morom n Kpamesnne Cpda, XpBata, CioBenana
(kacHmje Jyrocmasuje). VIHCTUTYLIMOHA/IHY OKBUP KpajbeBMHe omoryhmuo je
OYyBambe, la/be CHAXKEHe U Pa3BUjambe CelnPUIHOCTY UJeHTUTETa JIOKaI-
HJX MyC/IMMaHa. Y TOM CMICITY TpajiIa ce CBEeCT O IIOTpedu ouyBama JcIa-
Ma, Be3aHOCTY 32 OBe IIPOCTOPE U ,,CPIICTBO KA0 IPYTO” Y MAEHTUTETCKOM OfI-
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pebemy. TuMe cy cTBOpeHM HOYeTHN OOPYICH KONTEKTUBHOT MIAEHTUTETA KOjI
je, ycnern 3ajemHMYKe CynOuHE M MCTOPUjCKOT MCKYCTBa, yuBpInheH TOKOM
I pyror ceerckor para. VIHCTUTyLIMOHA/IHY OKBUP COLMjaIUCTUYKe Jyrocia-
Buje omoryhno je mape caspeBame npeHTuTera. CeKynapusalyja, Kao moce-
IVLa MapKCUCTUYKE MJEO0JIOTHje, MMaJIa je 3HaYajHy y/Iory Y TOMe fia UMIeH-
TUTET IIpepacTe U3 BepcKe Y HaunoHanny rpymy. [Iprucyrha ¢pnynpnoct y Ha-
LIIOHATTHOM ofjpehemy [0 moYeTKa ocaMyieceTux rofuHa InpesasubeHa je.
Kipyuna TpancdopManuja y eTHOHaMOHATHOM ofipehemy fecna ce eBefe-
cerux rogyHa. Hanmonanna cect rpaheHa je Ha mpeMucu Hermpama CpIICKOT
HOpEeK/Ia, UCTULIAY U TIpeyBeINdaBamy CBOje 0deCIpaB/beHOCTH, KaKO Off
Ap>KaBe, TaKO ¥ KOMYHUCTHYKE ApTHje, U CTpafjamby y IPETXOAHUM PaTOBU-
Ma. [ToBesnBame ca 60CaHCKOXePIIErOBaYKMM MYC/IMMAHNMa MCKa3aHo je y
IIPOMEHM HaIlMOHATHOT MMeHa y bommak. [lo mommca ns 2002. rognHe Ha-
IMoHamHo uMe bourmak rotoBo je y mornyHocty npuxsaheno. [Janac cy bo-
IIballM MHTETPYUCAHN Y Ap>KaBHe nHCTUTYLuje Penrydnuke Cpduje. Hecmera-
HO, HaI/alleHo 1 de3 mpodieMa 1CKa3yjy CBOj MAEHTUTET.
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